




































































































































































































































































































a 

The Lahori Branch 

The branch of Qadianism which has bad its bead quarters 
nntil recentiy at Qadian, and was 'later transferred to Rabwab 

under the second Khalifah and tl-)eMirza's own son, Basbiruddin 
Mahmood, has made the lvlirza's prophethc;iod its fundamental 

articl,e of faith. Witb great frankness and courage this group 
adheres to this belief. No matter how objectionable this creed 
might be from the Islamic view-point, this group deserves the 
credit for having adopted' a clear and categorical standpoint and 
showing moral courage. It is also beyo.nd doubt that this group 

faithfully represents ,t11e teachings of the Mirza, in so far as he 
had claimed prophethood for himself in clear and vigorous terms. 

But the standpoint of the Lahore branch, whose leader until 
a few years ago was MaulavI Mohammad cAlI (d.1952), is 

enigmatic to the core. Anyone who has studied the w,ritings of 
the Mirza knows that he explicitly claims prophethood and 
regards all those who disbelieve in his prophethood to be Ka.firs. 
If the meanings of words are fixed, and they have to be taken 
in sense in which the speakers of that language understand 
them, and if iviirza ,had wr:itten his b0oks in order to convey his 
message to his compatriots, then there can be no doubt that he 
did say that he was a prophet, that he had received revelation, 
that he ,was entitled to prescribe divine ordinances and iaj unctions, 

that he was the bearer of shari'ah (Divine Law), and that the 
one who rejected him was a Kafir and doomed to hell-fire.· But 
l\!faulavi Muhammad 'Ali seems to have had greater sympathy 
with the Mirza than he had for himself or his offsprings bave 
for him. It appears that l\!IaulavI Muhammad <AJI is keen 'lO 
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protect the greatness of the Niirza and his religious services and 
perhaps is trying, both consciously as well as sub-consciously, to 
keep his own deep attachment to, and veneration of, the Mirza 
intact a,nd, at the same time, to spare his soul and his religious 
conscience the torment caused by the Mirza's shocking. claim to 
be a prophet and. the consequent ex-communication of the 
11uslims, who rejected him, as Ka.firs. Muhammad 'Ali tries to 
show that the N~irza never claimed prophethood in the technical 
sense of the word. Wherever the Mirza usedtermslikeprophet
hood (nabuwah) revelation (Wala) and disbelief (Kufr), in 
Muhammad 'Ali's opinion he used them in a mystical (Suf~) 
sense, that is, these words have an allegorical and metaphorical 
import. It is obviou; 'that if well-known and commonly used 
religious terms were to be taken as sufistic mysteries, or as alle
gories and metaphors, then the writings and statements of any 
person can be interpreted. in all possible ways and no connotation 
can be fixed for any piece of writing. 

Maulavt Muhammad 'Ali considers the Mirza to be the 
greatest MuJaddid and reformer of the fourteenth century (of 
Hijrah), and above all that, the Promiged Messiah. It is at this 
point that the two branches of Qadianism meet. Even in his 
commentary of the Holy Qi.Jr Jan, there are indications that he 
considered the 1'1irza to be the Promised Messiah. For instance, 
at one place in his Urdu commentary of the Holy QurJan he 
writes: 

"Muhammad (peace and blessings of God be on him) 
was sent to all mankind and his time extends to the Day of 

· Judgement. And, hence to consider oneself to be in need 
of some other messenger or prophet is ingratitude to this 
great benefactor. Thus, the prophecy about the advent of 
the son of Mary in the Hadith can only'mean that someone 
of this ummah ~vill come bearing resemblance to the son of 
Mary. This corresponds to the prophecy of the second 
advent of Elijah (Ilyas) which was fulfilled by the coming 
of John (Y~hya) in the manner of Elijah .. This statement 
of the Noble QurJan prevents Jesus from coming back 
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personally to the rl'Iuhammadan ummah." 1 · 

In his -works, too, he generally refers to Ivlirza as "the 
Promised Jvlessiah. 2 However, here we would confine ourselves 
to a glance at })is commentary of the Holy Qur,an in order to 
find out his religious attitu_des and tendencies. 

A study ofhis commentary of the Holy Qur'an shows that 
Muhammad cAli's rnind had almost completely assimilated 

Sir Sayyid Ahmad Khan's. mode of thinking as well as his method 
of interpreting the Qur,an. His close contact with Hakim 
Nurudd!n and his lessons in exegesis (Ta/sir) of the Qur,an from 
the latter further reinforced the tendencies he had imbibed from 
Sir Sayyid Ahmad Khan. In fact, Mohammad <Ali is a typical 

example of the kind of people found among the Muslims today. 
He is keen to present Qur,iin before the modern world and 
before those edu·cated in the modern tradition. At the same 
time, his own mental framework and his intellectual upbringing 

prevent him from acce'pting facts relating to the Unseen ·world 
and the f<icts not comprehended by limited human intellect. He 
represents, therefore, the attitudes of those Ivluslims who have 
accepted all the ·results of modern scientific researches, or to be 
more accurate, they have accepted the well-known concept; of 
science-as distinguished frdm scientific facts-as axiomatic and 
have set them up as the criterion for the acceptance or rejection 
of everything, including the teachings of religion and the contents 
of heavenly scriptures. Such people have a frame of mind 
which is, on the whole averse to belief in the Unseen World and 
in miracles. At the same time, they also have a . religious incli
nation which makes them disinclined to repudiate the clear texts 

' ' of the Qur,an. Hence, they try· to strike a middle path. They 

interpret the Quranic texts. relating to the Unseen World and 
r;iiracles in such a manner as would not go counter to the 
concepts and ideas in vogtte in the present times. In short, it is 
an.attempt to make Islam palatable to the modern mind.· To 

l. Tafsi' Bui•ii11 al-Qµr'iin, Vol. I, p. 317. 
2, See ,for instance, his al-Nab'iiwah fi al-Isliim. and also Radd-i-Tilkffr ~hl-i-

Qiblah. · 
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achieve this end, :tviuhammad 'All interprets Quranic verses in 

a· highly arbitrary and exotic manner. He goes to a ridiculous 

length of casuistry in order to support his interpretatiol) on the · 

basis of the feeblest of evidences. In these explanations he sets 
aside all that might stand in the way of making Qur'an conform 
to the whims and inclinations ofthemodernman. The a·ccepted 
principles of Taftir, the rules of language and lite1:ature, the 
known usages of terms, the understanding of these terms on the 

part of the companions of the Prophet and Arabic-speaking 
people, the exegesis of the ea1'liP-r scholars, all these are rejected 
out of hand to show that Quranic verses have nothing which 
can be regarded as 'out of fashion' in the present age.· In this 

his comments are very similar ·to those of Sir Sayyicl Ahmad 
Khan. Below are a few example~ which will show Muhammad 

'Air's adventures in the realm of ·Quranic exegesis: 
(I) In the Second Chapter of Qur'an it has been ~a~d that 

when :tvioses (peace of God be on him) prayed to .God (for water 
for his .people in a wilderness), he was asked to strike with his 
staff. This made twelve spring~ gush forth and the twelve tribes 
at the Israelites drank to their full'. The Quranic verses read : 

"And when Moses prayed for water for his P'Oople, We 

said : Strike the rock with thy staff. So t~ere fl.owed from 
it twelve springs. Each tribe knew its drinking place." 

(u : 60) 
If one were to interpret this verse in tlie light of the words 

in which this incident has been conveyed and in the way it has 
been understood by all since the day it wa·s revealed to the 
Prop9-et, one would be forced to the conclusion that this wa~ a 
supernatural event brought about in a manner contrary to ·the 
natural law of causation. However, such an occurrence is, 
obviously, contrary to normal human experience and runs 
counter to our understanding of physical and geological laws. 
This forced :tviuhammad 'Ali to interpret it in· quite a novel 
way. Let us reproduce what he has to say on the point': 

"The words idrib bi 'asii ka-1-hajara may be translated in 
two ways, strike the rock with thy staff, or march~~ or go 
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forth or hasten, to /the rock with thy staff. Darb means 
.striking, smiting, marching on, going from place to place, 

setting forth a parable, and carries a number af other.s.igni
ficances .. In fact, darb is used to indicate all kinds of actions 
except a few (Taj nl-'Arus). When arda (land o.r earth) is 

its object, it carries the significance of going about ·Or seek-. 
ing a way. Thus daraba-1-ard. or darab fi-l-ardhi, both 
signify he journeyed in the land or went forth or hastened 
in the land (Arabic-English Lexicon by Lane). The object 
{)f idrib here is al-hajar which means a rock or a mountain 

to which there is no access. <Asa ordinarily means· staff or 
rod, b.ut its primary signifi.cance is a state of. combination 
(T(lj al-'Ariis and Lane's Lexicon), and .the word is meta

phorically used to speak of a community. Thus, of the 
Kh•1warij, a Muslim sect, it is said Shaqqa '11sa-l-Jvfuslimlna · 

.I (lit. they b~oke the staff of the .Muslims which means that 

they.made a schism.in the state of combination and tmion, 
or in the community of the Muslims-Usa~ al-<Ariib). -
Henci;, the words may mean strike the rock with thy staff, 

or_march on to the mountain with thy staff or thy commu
'nity. What the words of-the Qu.r>an signify is either that 
Moses was commanded by God to smite a particular rock 

with his .staff from which water flowed. forth miraculously, 
or to march on to a mountain from whi:ch springs.fiowed."3 

'.Yhat is significant about this interpretation of the verse.put 
forth by Muhammad c Al! is that the latter alternative has been 
preferred by him because affirmation of miracles appears old
fashioned and "un-scientific". 

(2) Another instance is his explanation of the following 
verse: .. 

"And when you killed a man, then you disagreed 
about it. Ano Allah was to bring forth what you were 

hiding. ?o, We said: Smite him with a part of it. Thus 

3. Muhammad 'Ali's Englfah Commentary, p. 29. 
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Allah brings the dead to life, and He shows you His signs 
that you may understand." (rr : 72-73) 
Now, the general .tviuslim interpretation of tl1e incident is 

that an Israelite had been killed and the Israelites were not 
succeeding in tracing out the murderer. The successors of the 
dead asked .tvloses to find out from God who the murderer was. 
Earlier, the Israelites had been asked to slaughter a co\v which 
they had done after considerable hesitation and with a feeling 
of remorse. In order to show the wisdom and reward uf their 
compliance with Divine commandment, God ordered them to 
smite the dead man with some part of slaughtered cow which 
would make the dead man tell the name of the murderer. This 
was a very effective means of teaching the Jews the blessings of 
honouring and obeying God's commandments. In fact, anyone 
who goes through these Quranic versl» without any preconceived 
notion 1s bound to interpret it in no other manner. But since 
this in\'ulved a categorical affirmation of miracle, l\fohammad 
<AJI explains the verses quite differently: 

"The story generally narrated by the commentators to 
I . 

explain this passage is not bas~d on any' saying of the Holy 
Prophet, nor is it met with in the Bible. The very indefi
niteness of the incident is an indication that it refers to 
some well-known ~vent in history, and as almost all 
incidents of the stubbornness of the Jewish riation prior to 
the time of Jesus have been mentioned, it becomes almost 
certain that this incident refers to Jesus himself, as it was 
with respect to his death that disagreement took place and 
many doubted his death. This inference becomes.strong<'r 
when· ·we compare the incidrnts narrated here with the 
same incidents as narrated in the fourth Chapter vv. 153-57, 
when after enurnC'rating almost all the incidents narrated 
here, in the three previous sections, the Qur'an goes on to 
accuse the Jews in the following words "And they are 
saying: Surely we have killed the Messiah, Jesus, son of 
Mary, th_~ messenger of Allah: and they killed him not. 
nor d1d th•iy crucify him, but he was made to appear to 
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them as such, and those who differ therein are surely in 
doubt about it; they have no knowledge representing_ it, 
but only follow a conjecture" (4: 157). The part quoted 
answers exactly vv. 72 and 73, only the hame is" omitted 
here. The comparison makes it clear that it is the apparent 
killing of· Jesus that is referred to here. The words tha't 
you killed (Arabic: qataltum) are used, because in_ the first 
place the Jews asserted that they had killed him, and, 
secondly, because metaphorically a man may be said to have 
been killed when he is made to appear as if he were dead."4 

As for the part of the verse which mentions the order to 
smitf' the dead body, he explains the phrase "a part of it", as 
follows: 

The construction of the phrase idritrbuhii bi ba'tli-ha is 
rather diffieult, but a comparison with 4: 157 makes the 
meaning clear. Darb ......... conveys a number of significa-

tions. It means striking as well as likening, and as an 
instance of the latter significance we find in the Qur,ii.n 
itself, where it is said Yadribu-Ilahii-1-Haqq wa-[c!Ja.tila, 
'Alla!i compares truth and falsehood." (xm: 17) 

·"In ba<d1-ha (lit, a part of it) the personal pronoun ha 

i.e. it ·refers to the act of murder. The act of murder was 
not completed in the case of Jesus, as the Gospels show, for 
after he was taken down from the cross his legs were not 
broken as in the case of the thieves. The meaning of the 
sentence is therefore according to the signification of darb 
that we adopt: strike him with partial death, or liken his 
condition to that of the partially dead man, and thus he 
was made to appear as a dead man, as stated in 4: 157. 
There is no other case of murder or an attempted murder 
in Jewish history of which the whole nation could be said to 
have been guilty, and which might answer to the description 
of these two verses."" 

4. ?vfuhamma.d Cf\li's E11gli!th Con mentary, p. 34. 

5. /hid •• p. 35 
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This type of reasoning is fairly illustrative of the mentality 

we have spoken of above. In order to a void affirming a miracle 

all kinds of involved reasoning is employed, including the con
tention (see the above citation) that the feminine pronoun was 
used as masculine, and the incident of Jesus (peace be or! him) 

was tagged on to these verses, withouf there being for it any 
contextual relevance whatsoever. 

(3) The Qur-'an repeatedly mentions that to provide evidence 
of his prophethood, Jesus made from clay the form of a bird; 
and then he breathed into the model \vhich sprang into life and 
flew into the air like a real bird. 

"And I made for you from clay the form of a bird, 
then I breathe into it and it came a bird with Allah's per

mission." (rn: 49) 
The verse obviously suggests a miracle. In order to avoid 

that, Muh"ammad t Air gives an °out-and-out figurative interpreta-

- -tion oft lie verse. His interpretation o-f the verse is novel since 
. he assigns an altoget.her novel signification to the four terms 

used in the verse:. K/wlq, tin, nafkh, and lair. klzalq according to 
him, here means the determining of a thing. 'As for ttn an.d 

. nafkh, he says "Man is spoken . of as being created from fin or 

dust, which st~nds for his humble origin, but the nafkh or 

breathing into him makes him deserving of respect by the 
,angels." Then comes the word tair which, says Muhammad 
<AJr, means a bird just as the word asad (lit, a lion) is figurativly 
nsed for a brave man. In a parable ·it is quite unobjectionable, 
says Muhammad t Air, to take the word lair ·as signifyfr1g one 
who soars into the higher spiritual regions and is not bent 'low 
upon earth or earthy things. In the light of these novel signi
fications given to the words, 1viuhammad All considers the verse 
to mean: 

"So that is meant here is that Jesus, by breathing a 
spirit into mortals, will make them rise above those who are 
bent upon the earth, and the apostles of Jesus, \vho were an· 
men ofhumb_le origin (which is referred to in the. word dust 
in the parable), whose thoughts had never risen higher 
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' . 
than their own humble cares, left everything for the master's 

sake and went into the world by the command .o.f the master, 
preaching truth .. Here was, no doubt,. m~re dust having. 
the form ~fa bird, which the messenger of God converted 
into high-soaring birds by breathing the truth into them." 6 

(4) The-Qur>an mentions Solomon enumeratingthe favours 

of God unto him, He said : . 
"On man, we have been' taught the speech ·of birds, 

and we have been granted of all things." (xxvn: 16). 
Since knowledge of "speech of birds" is contrary to normal 

hu~an experience, Muhammad <Ali consiqers. the knowledge 

of ,speech pf birds to mean:Solomon's use of birds for conveying 

messages. IH his own words: 
"Solomon's understanding of the speech of birds may 

imply that he made use of birds to convey messages from 

one place to another, these messages being metaphorically 
called the speech of birds. " 7 

The following verse reads: 

"Till when they came to the valley of the ants, the she
ant said: "0 ants, enter your abodes." (xxvn: 18). 
Here ·again :tv1uhammad ,c All gives a free rein to his imagi

nation. According to him, Wad al-Naml does not mean, as it 
apparently does and as it has been interpreted by exegetists, the 
'valley of ants', b~t the valley of an Arab tribe called Banu 

. Namlah, and the word namlah (she-ant) mentioned in the verse 
has been explained by him as follows: 

"It is the name of a .tribe.~ ... .The nam~ Namlah used 
also to be given to a child in whose hand an ant was placed 
at its birth, because it was said that such a child would be 

wise and intelligent"" 
(5) In the Quranic chapter entitled Saba it has. been men

tioned about Solomon : 
'-'But when Y.le decreed death for him, naught showed 

G. lvluha1nmad 'Al~'s English Comment~ry, p. 144. 
7." Ibid. 
8. !bid., p. 731. 
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them (the jinn) his death except a creature of the earth who 

ate away his staff." (xxxw: 14) 
The Iviuslim exegetists in explaining this verse point out 

that Solomon was having his temple constructed by jinn. When 
he came to know that the time of his death had arrived, he 
explained the plan of construction to the jinn, shut himself up in 
a house of glass; and devoted himself ·to the worship of God. 
In this state, the angel took the breath of life out of him. His 
corpse kept standing by the support of a wooden staff. The 
jinn kept on working for long. None sensed that Solomon had 
died. When the construction was completed, the staff ;vhich 

had supported his corpse fell down because of its having been 
eaten up by a moth. It was then that his death became known. 
The jinn also realised the limitations of their knowledge of the 
Unseen. Their human followers too came to realise that had 
the jinn become aware of Solomon's death by virtue of their_ 
capacity to know the Unseen, they would have got rid of'the 
humiliat~on they had been enduring so long. 

Now, since all this could be accepted only if supernormal 
things are affirmed, l:VIuhammad cA11 again comes forward with 
a strange explanation. This is what he. has to say on the questio~: 

"The reference in the creature of the earth that 'ate 

away his staff is to his son's weak rule, under whom the 
kingdom of Solomon went to pieces. It appears that 

Solomon's successor, Rehoboam, led a life of luxury and 
c>ase, and instead of acting on the advice of older men, hP 
yielded to the pleasure-seeking wishes of his companions 
(Kings: 12: 13), and it is to his luxurious. habits and easy 
mode of life that the Holy Qm·,an refers when it calls him 

1 a creature of the earth. Tbe eating away of his staff signifips 
the disruption of the Kingdom. The jinn, as already 
remarked, mean th<• rebc>llious tribes who had bec>n reduced 
to subjection by Solomon, and who 1·pmai1wd in subjection 
to the Israelites for a time, until th<> Kingdom wasshntt0r0cl.''·• 

9. 1vfuhammarl Cf\lis English 'C.otnn1f'ntary. P· n2:i. 
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(6) Another example of the same trend is his explanation 

of the following verse: 
"And he reviewed the birds, then said: How is it I 

see not hudhild, or is it that he is one of the absentees." (27: 20) 
The word hudhud has been understood as signifying a parti

cular species of bird_s· (hoopoe). The same view is corrobora
ted by the context because a little earlier there is a mention 
of Solomon's knowledge of the speech of birds and, again, since 
it is the birds that he is reviewing. But since it is not normal 
that a human being should converse with birds and call it to 
account, and the bird should explain its conduct before him, 
Muhammad <AJi let his imagination loose and interpreted 
hudhud as the chief officer of Solomon's Department of Intelli

gence. He wrote·: 
"By Hudhud is not to . be understood lapwing, but a 

person of that name. In many languages many of the pro
per names given to men will be found to be identical with 
the names of animals. The Arab writers speak of a king of 
Himyar as Hud_ad ( Lisan al-< Arab), which is almost· identical 
with Hudhud mentioned in the Qur0an ...... The verses that 
follow show clearly that Solomon was speaking of one of 
his own officers ............ " 
In his Urdti Tafs1r he elaborates the situation, pointing out 

that Hudhud was an intelligence officer and that when 
Solomon reviewed the birds who· were useg to carry on 
intelligence work, he found the officer of the fotelligence 
department, Hudhud, absent. (See his Taftir al-Bayan, VOL. m, 

p. 1413) 
(7) The Qur"an mentions the existence of a distinct species 

called Jinn; inter alia, iri the following verse : 
"Say: It has been revealed to me that a party of the 

jinn. listened, so they said: Surely we have heard a wonder

ful Qur0an.'' . (uom: 1) 
(The testimonies of Qur'an and Hadllh, the continuity of 

JO. Muhammad 'Ali's.English Comm~ntary, pp. 731-32. 
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Muslim belief, as well as ·human observations, are too overwhel

ming on the question to· warrant the denial of existence of a 
separate species of ethereal beings. Muhammad <Ali too could 
not explicitly reject this belief as erroneous. He merely seems 

to evade the question. He tries, therefore, to give other mean
ings of the term, depending upon the contexts in which the term 
occurs. At one place he considers the word jinn. to signify 

"great potentates or powerful leaders who, through their impor~ 
tance and detachment from the masses, do not niix freely with 
them, so they remain distant or "hidden" from their eyes."11 No 

less strange is his "feat of imagination in trying to explain that 
the term in the Quranic verse mentioned above refers to Ohris
tians.12 He regards the opening. verses of this chapter as prophe- · 

tical, "speaking of some future time when Christian ~ations form
ing the bulk of mankind-snch being one of the sigi;ifica_nces of 
the word jinn (Lane's Lexicon )-will accept the truth of the 

message brought by the Prophet.""" 
These are just a few examples. The huge Oommetary of 

Muhammad <All is replete with such distortions under the 
immature impression that modern scien,ce was opposed to_ belief 

' . 
in miracles or in the occurrence of an event ·which is ·of a super- . 
natural order. 

At this point a sound thinking person is buund to ask himself 
the question:. did the Companions cif the Holy Prophet, wh(l were 

the first addressees of the Qur0 an, and in whose mother-tongue 
the Ql!r 0an was r.evealed and who had the honour of having 
been instructec;l by the Holy Prophet himself, also understood \. 
the same import of.the verses as has been explained by this new
fangled exegetist? Did they also think that "'strike the staff on 
tho rock' meant 'march on to the mountain with thy community'? 
Did they also think that 'And strike him with part of'it' me;nt 
'kill him only partially'? Did they alsq think that the claim of 

11. Muhammad All's English Commentary, p. 306, 

12. Ibid., p. 1107. 
13. Ibid., p. 1107, 
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Jesus of 'creating birds ~ut of clayl )Ileant 'infusi'ng the spirit. to 
rise above earthly· concerns'? Did they alsq think that 'the 

speach of birds' meant 'message-carrying birds' ,'that the 'creature'. 
of the earth' referred· to Solomon's son,. Rehqboam,. and th.at 

. 'jinn' meant the 'Christian nations of Europe'?• .In the same way'; 

did any of the followers of these. companions, or any Ara.b 
linguists, 01~ scholars and exegefists un.derstand something similar 
to what Muhammad 'Alr understood from them? It would be 
hard .to say 'Yes' for we have before us the. entire treasure of 
Tafsir literature aud it testifies to th.e originality of Mohammad 
'Ali's brain; None of the profound scholars of Arabic and its 
literature can everi imagine that these verses could, by any stretch 

of imagin~tion, mean what this non-Arab scholar thinks they 
mean, almost for the first time after more than thirteen hun.dred 
years. 

Th}s befr1g the case, one is left wondering about the signifi~ 
cance of the Quranic claim of being a 'clear book' which has 
been rev~led in 'clear Arabic.' The Qur'an itself makes the 
claim in these words : 

"And surely this is a revelation from i:he Lord of the 
Worlds. The faithful spirit has brought it on thy heart so 
that thou mayst be a Warner in plain Arabic language.'' 

(xxvr: 192-95) 
"These are the verses of the Book that makes· manifest. 

Surely we have revealed it-an Arabic Qur'an-that you 
may understand." (xn: 1-2). 
Another verse says: 

"And certainly We have made the Qtir'an.easy to under

.stand. Now, is there anyonewhowillponder"? (uv: 17) 
If lvluhammad < Al1 's approach were to ·be ·considered sound, 

it would mean that for more than thirteen hundred years the · 
Qur'an remained an incomprehensible mystery, an unsolved 
pu'zzle. To disregard the obvious meaning of Quranic v~tse~, 
to set aside the well-known rules of Arabic language and 
grammar, to_ neglect the interpretations of Qur'an made by the 
companions of the Prophet, to overlook the context of relevan.t 
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Prophetic Traditions-all this means subjecting the Qurlan to 
distortion and reducing it to a plaything. This is a great danger 
and portends ill for Muslims if people promoting this kind of 
approach find an encouraging response from them. Long ago 
Mirza Ghulam Ahmad made a very apt remark \lbout the 
Tafsir of Sir Sayyid Ahmad Khan. Nothing could apply more 
adequately, to the Tafsir of Muhammad 'Ali. He said: 

"These interpretations of the Holy QurJan which were 
neither in th~ knowledge of God's Prophet, nor in the know
ledge of his companions, nor in the knowledge of saints 
and aqtab and ghawth and abdal, nor have any direct or 
indirect textual .evidence, have caught the imagination of 
Sir Sayyid." 



Contributi9n of Qadianism to the 
Muslim World 

Now that ~e·have studied the life of the founder of Qiidia
nism, traced , the evolution of. its doctrines; and noted its 
doctrinal emphasis, etc., we are ·in a position to attempt 
historical evaluation of Qiidiiinism and see what ·achievements 
go to· its credit in the history of the reformist movements iri 
Islam? What has it given . to the' pr.esent gen~ration of 
Muslims ? What has been the practical outcome of this· religious 
hullabaloo which has been going on for about three quarters 

.ofa century.? The founder of the .movement has bequeathed 
a. whole library of his works_ on .all kinds of religious subjects, 
particularly controversial matters, and they have been under 
discussion for over seventy years. , What is the essence of these 
works and what are they really-driving at? What is the message 
of Q.adianism for the present age? 

To answer these questions, we should cast a glance at the 
·Muslim world itself wherein this moyement ·arose. We should 
also .have a look it .the state of the Muslim world during .the 
second ·half of the nineteenth century, and its problems and 
difficulties. 

The most important event which, took place during this 
period·of time which can. beignored neither· by a historian nor 
a reformer is the aggression ·of Europe on. the Muslim· world, 
. particularly India. The educational system that came ill its 
train was devoid ·of the spirit of god-consciousness, and the cul-" 
ture which sprang from this new world-view was permeated 

• 
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with ungodliness and sensuality. The world of Islam fell an 
easy prey to this nascent but militarily well-equipped European 

power because it had become impoverished !n all respects : in 
respect of faith, of knowledge, ai;id of material resources. This 
was the time when a conflict of colossal importance took place: 
the conflict between religion (and I slam alone ,;l'aS in the field 
to represent religion) and the ungodly and materialistic culture 

of Europe. This conflict gave birth to a large number of poli
tical, cultural, intellectual and soci?-1 problems-problems which 
could have been solved only through strong and unshakeable· 

faith, profound and extensive knowledge an.cl extraordinary self
confidence and perseverance. To encounter: th.is situation, the 
Muslim world needed a great spiritual and intellectual perso
nality who could infuse the spirit of jihad (struggle) in the Muslim 
world, unite the Muslims, be able to withstand the least distor:
ti~n of Islamic teachings, bring about a rapprochement between 
the eternal mess":ge of Js.lam and the restless spirit of the present 
age by dint of his strength of faith and 'intellectual acumen, and 

meet squarely the challenge of the zestful and buoyant West. 
This was one aspect of the problems faced by the Muslim 

world of that time. The other aspect of the :Muslim world was 
that it appeared to be infested with riligious and moral ailillents, 
the most .gruesome of which was the rise of doctrines and 
.practices which ·bore the imprint of polytheistic· irifluences. 
To.zias and graves were worshipped .. People swore in the names 
of others. than God. Innovations in religion were popular every-

~· ' ' - . 

where.· Superstitions and· meaningless beli.efs .:Were rampant. 
This situation ·calle·d for.a reformer o'r'tremencfous di;,,ensions: 
a reformer who could purge the Islamic society' of a1iti"I;lamic 
infl.uences, ren'iind the Musli~s-of the true doctrine of Tawhld, 
and stress the obligation ·of adhering to the Su_nnah o.f the . 
Prophet; in short, one who could thoroµghly purify the refigious 
life of Muslims. 

Besides this, the contact with foreff;-n nations iind a material
. istic culture had begun fo corrode: the M~slirris socially and . . . .. ~ 

~egenerate them morally. Moral degene'ration had gone .to the 
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extent ·of unabashed sinfulness; love of extravagant and luxurious 

living to the extent of licentious self-indulgence; docile obe
dience to their rulers to the extent of intellectual sub.se'rvience 
and loss of self-resp~ct; ap.d, the tendency to imitate the Western 
cuiture and the way of life of their British masters to the extent 

of the repudiation of the . teachings of Islam. The situation 
obviously demanded the rise .of a great crusa.der against these 

degenerating tendencies, a crusader \yho, wou~d put a stop to the 
tidal waves of moral and intellectual decline and counteract the 
harmful :effects of political slavt;ry and it.s offshoot of fue~tal 

. bondage. 

Again, there was the problem of ignorance :- the ignorance 
of evei1 the rudiments of Islam on the part of a g'reat majority of 
l'vfuslims. As for the people educated along modern lines, they· 
were unaware of Islam, of the normative principl~s of the 
Muslim way oflife, of the history of Islam, and of the greatness 
of their own past, and were, ori the whole, pessimistic about 'its 
future. Islamic religious sciences were in a state pf decay, and 
the old centres of learning appeared to be on the verge of 
collapse. ·All this meant that a new, vigorous educational move

ment was needed, a movement to set "up new schools and 
madrassas, as well as to produce forceftil books in order to 

improve the knowledge of l'vius!ims about their religion, awaken 
their religious consci01~sness ·and create in them a deep fai~h in 
the teachings of Islam. 

Even more important than all these was another crying 
I . . 

need of the Muslim world: the need to summon the Muslims in 
the manner. of the prophets, to. live a truly' Islamic. life charac- · 

terised by strong faith and righteous· action. It is this .alone 
which entitles ·the Muslims to the help of God, ~o their predo
minance over the enemies, and to their s.alvation in this world 
as well as in th:e next and every kind of felicity and hon9ur. 
The_ fact is that the real need of the Muslim world has never 
been, nor will it ever .be ·a fresh religion : all that it has needed 
is a fresh· and deeper faith in Islam. Never hits the world of 
Islam need_ed a· new religiofl, or a new. prophet. It has mer~ly 
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' 
been in need of a fresh faith in, and fresh enthusiasm for~ the 

e,ternal truths : the beliefs and the teachings revealed to the 
hist ·of all the prophets, Muhammad (peace be on him) .. This. 

faith is adequate enough to encounter the evil tendencies that 
might arise in any age and resist the new temptations that the . 
changing time brings along with it. 

In response to the crying needs of the Muslim world m.en

tioned by .us ther_e arose numerous personalities and movements 
in the Muslim world. They made no big claims, nor did they 
try to create a new ummah. All they did was to fulfil these 

important ne~ds as .best a~ they could, and in so doing they 
inspired a great number of Muslims. They neither tried to 

· promote a new religion, nor invited people to rally arouµd some 
new prophet, noi· did they create anarchy in Muslim ranks. 
They wasted none _of their capabilities in futile tasks. Such 
personalities. and movements proved to be an unmixed blessing 
to the :Muslim world.: their mission was free from all possibili
ties of harm, arid their' work, commendable beyond any shadow 
of doubt. "Without having lost anything, the Muslims benefited 
from them and to themthey owe a heavy debt of gratitude. 

At such a critical movement, in the most crucial area of 

the Muslim world, India, which was the main scene of intellec
tual and political conflicts, the~e also arose Mirza Ghulam 
Ahmad to initiate a new movement. What is noteworthy about 
him is that he totally disregarded some of the most important 
problems which'wern confronting the Muslim world in his days 
and focused all his attention on one question alone. Now,· 

' what was it?· The question of the .death of Messiah and. the 
claim on his o"wn part to be the' Promised Messiah. Whatever 
time and energy was left after concentrating on this issue was 

spent on propagating that jihad had become prohibited an~ th.at 
loyalty to· the British Government was a religious imperative. 
For about a quarter of a century th~se_ very questions continued 

. to be debated by him at great length. If the writings of the 
Mirza on the question of l\tiessiah were to be expunged from 
his works, hardly anything of significance will be left in them. 



CONTRIBUTION OF Q,ADIANISM TO THE MUSLIM WORLD 155 

Moreover, it is also to be. noted that the Mirza raised the 
standard of his prophethood and decla.red all those who did not 
accept his claim as kafirs in a Muslim world which was already 
torn by dissensions. By so doing, however, the Mirza raised an 
iron wall between himself and the l'viuslims. On the one side of 
this wall there are a few thousand followers of the Mirza, and 
on the other side is the rest of the Muslim world which stretahes 
from l'vforocco to China ·and has great personalities, vii:tuous 
movements of reform, and va!Uable institutions. · They stand 
isolated from and opposed to the whole qf this world. Thus he 
unnecessarily added to the difficulties of Muslims,. further 
aggravated their disunity and added a new complication to the 
problems facing them. 

The l'vfirz a has made no worth w bile contribution tO the 
intellectual and religious heritage of Muslims which would call 
for his recognition and because of which he might deserve the 
gratitude of the present generation of l'viuslims. Nor did he 
initiate a broad-based movement for the revival of Islam which 

could profit the l'vJuslims as a whole, nor help Muslims to solve 
any of the major problems facing them, nor did his movement 
contain any message for the contemporary civilization which is 
in the grips of a major crisis and is interlocked in a life and 

.death struggle. Nor can he· even be credited with any signifi
cant achievement ~is-ii-vis the expansion of Islam either in India 

or Europe. His message remaiped addressed to the Muslims 
and of necessity could only lead to mental confusion and 
unnecessary religious squabbles \Vith.in the Muslim community. 
If the l'viirza can be considered· successful, it is only in so far as 
he bequeathed to his family the legacy of spiritual leadership 
and worldly prosperity, the legacy of a kind of theocracy in 
which respect he is comparable .to the Agha Khan and his 
ancestors. 

The fact is that it is merely a ~et of favourable circumstances 
and not any inner vitality which accounts. for the surviv.al of 
Qadianism for several decades. It owes a good deal to the 
intellectual bewilderment found in India, and particularly m 

.. 
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Punjab in his time. Qidianism is rrlso indebted to the doilli, 
riance of the British' in India which had weakened the bases of 
Isla;rnic life so that the rising generation of :rviuslims had become 
profolJJldly ignorant of the kachings of Islam and the ch"aracc 
teristics and attributes of prophethood and· true spiritual leader

ship. It owes a debt of gratitude to the encol,lragement and 
patronage lt ~eceived from the British. rulers. Had. it not been for 

these-f<ictors, Qadianism which bases itself ~ainly on ihspira-· 
tiom·, dreams, fantastic interpretations of r¢1igious texts and dry 
.and lifeless theological quibbling, which have no mor<il' and 
spiritual message for the present age, nor any il!lagina.tive 
solution.for the.pro.blems of our time, could nev~r h;we remained 
alive as .long ·as it has managed to do fo this degenerate a1nd . 

confused generation. It seems to me that we have been pu0:ished 
by God for the ingratitude that Muslims have sh

0

own to Him in 
the past by ·deviating from the teachings of Islam, and the crimes 

, we. have committed )Jy nor fully recognizing the true servants of 

the ca~se of, Islam who ~ose amidst- us. For all these crimes we 
. have received what· we. unfortunately deserved-this intellectual 

plague and the rising up of this man amidst us who has sown 
the seeds of perp'et~l'discord·. and disunity. ' ... 

A few· years ago· while lecturing at.. the University of 

Damascus ori the movements of rcf~rrn and reyivaJ of.true Islam 
.in the past I ··made the following obse~v~jion about Batinite 

movement which appears worth reproducing in the ccintex.t of 
Qadianism: 

"When l i·ead the histo;i·es o{:B'atinite movement, of 
Ikliawiin al"Safa, ofBahaism in Iran and.Qadianism

0

in J:ntjia,, 
it seems to me· that when the founders of, the~e movements 
read the history of Isla~ and the life ·of. th~ Prophet it 
str~ck ·them that a man, l.n 'by himself st~¢. up with a 
~i:ssion in Ar;abia, without any'. money to . back ch.ini, .or any 
army to support hi~ ; he sJJmmoned people tow~rds a creed, 
towards a religicm a,nd not after very ,long there came into· 
existence a new ummah, a new state, and a new/~ulture. 
They also noticed that s~ngle-handed he <ihartged the 
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direction of human: histmy, and forced eyents to flow into 
a different channel. The ambitious natures of these men· 
then whispered to them : "Why not try?" These people 
knew that they had intelligence, remarkable mental c_apabi- _ 
lities and. organising ability, They .thought, therefore, thaf 
histury _might_ repeat itself in their case, foiJowing the 

. natural pattern of cause and effect. These pebple had 
expected the same kind of miraculoll:s success to crowt:1 thei': 
efforts, as had crowned the efforts of the l}nlettered Prophet, 
of Arabia in the sixth century, for, they thought that human 
nature remained always-the same, and if _it had responded 
to Muhammad in the past, there was no reason why it 
should not respond to them now. 

"These persons did have a glimpse- of the greataess of 
Muhammad ("peace be on him), who carried. his movement 
to- a successful end, but could not see. the Divin_e support 

which was his real strength,, nor the Divine. Will of which 
he was an instrument. 

"The result was that for a very ·short period bf time, 
• • . t . 

the efforts of these_ ambitious p_eople did bear some fruit. 
There gathered behind them a following, sometimes of' 
se.veral hundred thousand peopie. Some .of them, (e-. g. 

. . . t. . 

Batinites) even succeeded in establishing a s.tate oftheli:-_own . . . . - . 
(the Fatimid·e State) which for some. time covered a- fairl'y.-

. wide area from Sudan to Morocco. ' But: ajl this remaine!:( 
only as long as i:hey were able to maintain their organisation
al efficiency, their wizardry and their secrefadministrative . 
network. But whe_n -these things were gone; all_ their power 
and glory also became a poignant ·memory of the past. 
With the loss of_ worldly power, the ·religious movement 

-shrank and obscured and lost all significance for human iife. 
Against this, is the true Islam preached by the last messenger_ 
bf Allah '(peace be. on him). It constitutes today, as it 
constitut.ed yesterday: a _great spiritual fo~ce_ii:i the world, 
the guiding star and inspiration of a- great ummah. It still 

' 'possesses a distinctive culture which sprang from the spirit'' 
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of its teachings. It is still the religion of a number of states 
and peoples. The sun of Muhammad's prophethood is still 
shining brilliantly in the sky._ Never in history has it 
suffered an eclipse and it never will." 

I 
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